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tnentary on the Sankhya aphorisms, VijMnabhikshu CBA*.
propounds a theory that thfc several Darsanas or sys-
tems of Indian philosophy, are successive steps of
ascent to the full truth of the demiurgic Sankhya or
Yoga philosophy. This demiurgic Sankhya he holds-
to he identical with the primitive form of the Brah-
Hfcamlmansa or Vedanta. Each system, he says, is valid
for the instalment of truth which it conveys. Where
any system negatives part of the truth, it does so
because the portion of truth negatived is no part
of the instalment of truth propounded in that particu-
lar system. Thus, for example, he would treat the
Sankhya denial of tsvara, the Demiurgus or world-evol-
ving deity. Other wise .such a negation, he says, may be
regarded as an audacious averment of private judg- .
meat.1 Or again, he says, we may regard the untrue
portioua of any of the earlier, systems as a test of faith
designed to exclude from the full truth those that are
unprepared to receive it; a test to shut out the un-
wprthy aspirant from a release from metempsychosis,
As a part of this attempt, his own personal effort, to
treat the systems as successively complementary reve-
latiQns, he tries to force the Vedanta, or philosophy of
the Upauishads, into accord with the demiurgjic San-
khjra, Now to this there are two great obstacles, the
Vedaatic tenet of the unreality of the world, and the
Vedantic tenet of the unity of souls in the Self.
VijMriabhikshu accordingly pronounces that the doe-
trine of Maya is a modern, invention of persons falsely
styling themselves Vedantins, but really crypto-Bud-
dhists,2 scions of the VijMnavadins or ,Buddhist sen-
sational nihilists. He appeals to a primitive Vedanta
that teaches the, two ruling tenets of the Sankhya, the
reality of the world, and the plurality of furushas
or ,Selves. It has been proved in this chapter that such
a primitive yiedaata n$vet existed.